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478 THE MONIST. 

out, empiricism, therefore, was compelled to drop the discussion of the ques- 
tion as to the relation of knowledge to the external world. 

Professor Lossky has his own solution. Let us assume, he contends, 
that reality is immanent in the knowing process, that "knowledge is neither 
a copy nor a symbol nor a phenomenal appearance of the real world in the 
knowing subject, but is reality itself" and all difficulties are disposed of. It 
does not, however, dispose of intuitions of error. Professor Lossky tells us 
that error is the failure to differentiate between the object as given and the 
fallacious subjective element of our own thought. Who is to separate the two 
elements? Professor Lossky's recommendation of "reiterated differentiations 
guided by the consciousness of objectivity" is not satisfactory. 

He insists that a theory of knowledge is not called upon to take its stand 
upon a specific metaphysical conception of the world, but should be regarded 
as a branch of philosophical investigation which is preliminary both to meta- 
physics and to those departments of philosophy which have to do with the 
more concrete aspects of experience (p. viii). But it is not easy to keep 
strictly within the limits thus set, and Professor Lossky occasionally allows 
glimpses of his own attitude. For example, in the last chapter, after having 
urged that there is no antithesis between the universal and the individual, 
that the true universal is in fact what may be called "concrete universal," he 
proceeds to give his assent to the doctrine that a complete unity of the world 
is intelligible only if the world be thought of as grounded in an Absolute 
Reason, wherein all its aspects are coordinated and teleologically related to 
one another (p. 412). Professor Lossky's book, which is ably introduced by 
Professor Dawes Hicks, has distinct merits, lucid statement, vigorous and 
colored illustration, a wide philosophic knowledge; and not the least of the 
attractions to the English reader is the translation by Mrs. Duddington from 
a copy of the text specially revised by the author. M. J. 



Reconciliation and Reality. By IV. Fearon Halliday, M.A. (The Christian 
Revolution Series, Vol. 2.) London: Headley Bros., Ltd., 1919. Pp. 
234. Price, Ss. net. 

The editor of the Christian Revolution Series says in a general foreword 
that "these books are written under the persuasion that only a religious solution 
is adequate to the world's need, and that only upon the principles for which 
Jesus of Nazareth stands in history can the world be fashioned to heart's 
desire." 

Mr. Halliday's contribution is not revolutionary. The beliefs which he 
expounds are intensely personal, but they are dressed out by modern science 
and medieval logic. Again and again the author brings his beliefs to the test 
of experience. His implication is "if we do not believe this or that, then we 
shall be unhappy; if we do believe this or that, then we have an explanation 
and a harmony." For instance, he says about nature: "It is difficult to think 
that God interferes with this order from without. If He does we are involved 
in endless difficulties as to why He does not interfere in a different manner." 
This type of argument is characteristic and is not valid except for pragmatists. 
Within these limits the book will be of value to those who are prepared to 
accept the premises. 
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The author is afraid that his book may be exposed to the charge of being 
mere theorizing. But theory creates the atmosphere in which conduct operates. 
The difficulty is to compromise the issues raised by thought and experience. 
We prefer Mr. HalHday's ethics to his theology : when he attempts to combine 
them, one or the other suffers. The following is an example, chosen because 
it goes to the root of the subject of this book: "Reverently let it be said, for 
Jesus to have failed to take the way of the Cross would be to have shown, that 
He was not righteous." Many people will feel that, however reverently the 
foregoing is said, the plain fact is that Jesus Christ was crucified because His 
contemporaries did not understand His teaching and therefore would not tol- 
erate it. But Mr. Halliday's statement by a curious contortion throws the 
responsibility for a piece of human folly and persecution not on the authors 
but on the victim. It may be sound theology to do so, but is it sound ethics ? 

A. E. Felkin. 
London, England. 



Old Testament Prophets. By W. A. C. Allen. Cambridge: W. Heffer and 
Sons, Ltd., 1919. Pp. 195. Price, 6s. net. 

Mr. Allen's work is a fresh and well-balanced popular sketch of the 
prophets, seen against their historic background. It belongs to a class of 
sensitive, well-written books, in which no claim is made to original research, 
and which is yet fully in touch with the results of original research. In 
spite of the small compass of the book, its range is a wide one, the first 
chapter dealing with the story of ancient Israel from Abraham to the setting- 
up of the monarchy, the third with its subsequent history under the kings, 
while intervening, is a chapter on Oriental religions. Chapters V onward are 
concerned with the personalities of the greater prophets. 

Following, as Mr. Allen does, the footsteps of those who have devoted a 
life-work to the investigation of the problems presented, there is little to criti- 
cize except from a purely literary point of view (pp. 45-46, i"- which the 
"essentially prosaic English" is contrasted with the Hindu) . His point of view 
is conservative yet sympathetic, and he admits that "as all experiences which 
human nature undergoes are real, so all religions must be to a certain extent 
true. We cannot admit that there is any form of faith which is altogether 
false" (p. 190) . That does not amount to saying that he is always on the safer 
side in his assumptions, as witness, for example, his argument in favor of the 
historical existence of Abraham. J. 



The Causes and Course of Organic Evolution : A Study in Bioenergics. By 

/. M. Macfarlane, D. Sc. New York: The Macmillan Co., 1918. Pp. 

ix, 875. Price, 17s. net, 

This -very comprehensive — even encyclopedic — book deals on a grandiose 

scale with the evolutionary problem, beginning ab ovo, or indeed even earlier, 

as Professor Macfarlane starts from ether and energy in the evolution of 

matter, the relation of inorganic to organic bodies, and advances slowly by 

way of plants, and the lower and higher animals, to man (Chapters I to XIX). 



